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Abstract 

 This paper analyzes contemporary evangelical apocalyptic fiction with respect to 

the portrayal of Jews and Judaism.  It examines thirty-eight novels published in the 

United States between 1991 and 2008.  The author concludes that these novels, which 

include themes of Christian triumphalism, conversion to Christianity, and horrific Jewish 

suffering in the final days of mankind on earth, are consistent with the theological 

principles of evangelical premillenial dispensationalism in that Jews are seen as 

apocalyptic agents both in suffering as well as in conversion.  A list of the novels 

examined is appended. 

 

Introduction 

 The popularity of Tim LaHaye’s and Jerry Jenkins’ twelve part series on the 

rapture and ensuing Tribulation period has shed new light for many non-evangelicals on 

the world of dispensational fundamentalism and its “end times” scenarios based on the 

book of Revelation.
1
  Born in the 19

th
 century and raised to maturity in the early 20

th
 

century with the advent of the Scofield Reference Bible, dispensational premillennialism 

teaches, among other things, that the true church will be caught up to heaven and the rest 
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of humanity will be left on earth to undergo seven years of “tribulation” before the 

Second Coming of Christ.
2
   

  The Apocalypse of John in the New Testament, otherwise known as the Book of 

Revelation, with its imagery and stark division between good and evil, has long been a 

favorite subject of novelists, playwrights, and other storytellers,
3
 and evangelical writers 

are no exception.  Since the early 20
th

 century, Christians holding a literal interpretation 

of the book of Revelation have created fictionalized portraits of the end of days, science 

fiction in religious garb.
4
  The body of evangelical literature that is often called 

“contemporary Christian fiction” has, in recent years, produced dozens of apocalyptic 

novels which are, more or less, fundamentalist theologizing through fiction.
5
  An 

interesting facet of these novels is the role that Jews, and especially Jewish converts to 

Christianity, play.  Given that Jews are at the center of dispensational eschatology,
6
 their 

presence in these “theological novels” is not surprising.
7
   

 This paper explores and analyzes the ways that Jews and Judaism are imagined 

and portrayed in contemporary evangelical apocalyptic fiction especially in regard to two 

themes:  conversion to Christianity and Jewish suffering.
8
  It examines thirty-eight novels 

published in the United States between 1991 and 2008 that fall into this genre (see the 

Appendix for a list of these novels). The publishers of these books include such 

mainstream evangelical publishing houses as Thomas Nelson, Fleming H. Revell, 

Zondervan, Tyndale, and Word.
9
   

Conversion narratives are an integral part of many evangelical novels, and 

apocalyptic Christian fiction is normative in this regard, except that a relatively high 

percentage of the characters who convert to Christianity in these novels are Jewish.  The 
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themes and motifs of these novels, which include Christian triumphalism and horrific 

Jewish suffering (a second Holocaust) in the final days of mankind on earth, are 

consistent with the theological principles of evangelical premillenial dispensationalism in 

that Jews are seen as apocalyptic agents both in suffering as well as in conversion. 

 

Who are the Authors?  A Selective List 

Ken Abraham:  Ghost writer who has written NYT bestsellers with celebrities and semi-

celebrities 

James BeauSeigneur:  Former intelligence analyst for NSA, newspaper publisher, 

candidate for Congress 

Bill Bright:  Evangelist, Founder of Campus Crusade for Christ 

Larry Burkett:  Financial Advisor 

David Dolan:  Journalist 

Angela Hunt:  Prolific Christian Author 

Tim LaHaye:  Minister, Political Organizer, Founder of San Diego Christian College 

L.A. Marzulli:  Author and Musician 

Paul D. Meier:  Psychiatrist, Founder of Minerth-Meier Clinics 

Robert L. Wise:  Freelance Author 

Bill Myers:  Freelance Author 

Pat Robertson:  Presidential Candidate, Founder of Regent University, Founder of CBN 

Joel Rosenberg:  Freelance Author, Political Advisor 

Ellen Gunderson Traylor:  Freelance Author 
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The Second Holocaust  

  There are a number of apocalyptic Christian novels in which anti-Semitism in 

general and the Holocaust in particular are mentioned.
10

  Jewish characters blame a 

variety of factors, including Satan,
11

 the Catholic Church,
12

 and Christians in general.
13

  

Anti-Semitism among Christians is often given as a reason why Jews find it difficult if 

not impossible to believe in Jesus.
14

 

  But the focus of most Christian apocalyptic novels is on what is sometimes called 

the second Holocaust,
15

 the time during the Tribulation period when a large percentage 

(the number is sometimes one half and sometimes two thirds) of the world’s Jews will 

die.  One novel describes a situation where “anyone of Jewish ancestry was in danger of 

being mobbed, beaten, and even killed.”
16

  Another book, James BeauSeigneur’s Acts of 

God, paints an even more horrific scenario:   

 

When the bloodbath in Jerusalem and the surrounding areas ended, nearly half 

the Jewish population had been killed; hardly a girl or woman had not been 

raped at least once.  Those who had not been killed were held captive to be 

executed later by guillotine so that the Kidron Valley would flow with the 

blood of Jews.
17

 

 

  In most of these eschatological novels, the only Jews to survive are those 144,000 

who convert to Christianity and flee to a safe haven in the mountains of Petra, in Jordan, 

near the Israeli border.  

  Researchers who have studied dispensationalist evangelicalism have also noticed 

this persecution theme in devotional and doctrinal literature.  For example, Weber writes 

of the dispensationalist doctrine that “those who would reign with Messiah Jesus in the 
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coming kingdom must first be purged by suffering for past sins.”
18

   Similarly, Boyer 

states that according to many dispensationalists, Jews “face future horrors worse than 

anything yet encountered in millennia of suffering and persecution.”
19

 

 

The Antichrist 

  Evangelical apocalyptic novels almost always place the Jewish community in a 

special relationship with the Antichrist.  While some evangelical theologians and 

novelists of the past thought that the Antichrist would be a Jew,
20

 most today see him as a 

non-Jew
21

 with no particular religious affiliation.  Still, there are many Jewish 

connections to the Antichrist.  One novel makes him “half-Jewish,”
22

 and another gives 

him a name that in Hebrew supposedly equals 666.
23

  Several novels depict the “False 

Prophet” (the Antichrist’s right hand man) as a Jew.
24

  In one story, an Israeli Jewish 

character is an agent of Satan who can change her appearance and perform black magic.
25

  

In almost every scenario, the Antichrist makes a seven year pact with Israel (the ultimate 

“deal with the Devil”), assists in rebuilding the temple in Jerusalem, and eventually 

desecrates the temple that he had helped to restore. 

  LaHaye and Jenkins have several Jewish characters state that the Antichrist (who 

they think is simply a powerful world leader) fulfills enough of the biblical prophecies to 

be the Jewish Messiah,
26

 and this is hinted at in Myers’ book as well.
27

  While the word 

Antichrist assumes anti-Christian behavior and attitudes, the word also implies that he is 

a “false (Jewish) Messiah.”  In Robert Van Kampen’s The Fourth Reich, one character 

declares that "Israel is the key to everything the Antichrist does.  For him to truly gain 
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control of the whole world, every Jew must receive this man as their Messiah … or 

die!"
28

   

  While most (non-Christian) Jews do not express antipathy toward the Antichrist 

in these novels, many Orthodox Jews are portrayed as violently opposed to him, 

especially after he begins to demand that he be worshipped.  In Pat Robertson’s The End 

of the Age, the Antichrist’s “overriding passion [was] the destruction of Jerusalem and the 

subjugation of the Jewish people."
29

  In the end, it is the Antichrist who executes most of 

world Jewry in a second Holocaust and who seeks to destroy the 144,000 Jewish 

Christians. 

  In many evangelical apocalyptic works of fiction, the nemesis of the Antichrist is 

the “tag team” combination of the “Two Witnesses” of the book of Revelation.  They are 

usually identified (by both evangelical theologians and by the writers of these novels) as 

the reincarnated Old Testament prophets Elijah and Moses,
30

 although in one novel they 

are depicted as two of Jesus’ original disciples, John and Nathaniel (Yochanan and 

Natan-el),
31

 and in another they are modern day Christians (one of whom is from a 

Jewish background).
32

 

  The standard plot line for the Two Witnesses portrays them as preaching the 

gospel of Christ to crowds of Israelis and others in Jerusalem.  They also perform many 

supernatural acts to demonstrate their authenticity.  In one book, they create a gigantic 

Star of David in the sky with a large cross going through it.
33

  One of the Witnesses 

responds to a question about how an all-powerful God could allow pain and suffering by 

quoting from the book of Job.
34

  The same character later extols the virtues of belief in 
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Jesus as “the Lamb, the Judge, the Beginning and the End.  Blessed are those who put 

their trust in him."
35

 

  Perhaps the most extensive descriptions of the Two Witnesses come from 

LaHaye and Jenkins in the Left Behind series.  Called “Eli and Moishe,” these two 

characters are clearly supernatural figures.  They are immune to bullets, they incinerate 

their enemies with fire, and they perform miraculous works of nature, such as starting and 

stopping rainfall in Israel.  Eli and Moishe preach in Hebrew but can be understood by 

anyone.  Quoting or paraphrasing the New Testament, they accuse Israelis of being a 

“generation of vipers and snakes, blaspheming the Lord your God with your animal 

sacrifices.”
36

   Eli says to the Jews of Jerusalem:  "Beware, men of Jerusalem!  You have 

now been without the waters of heaven since the signing of the evil pact.  Continue to 

blaspheme the name of Jesus Christ, the Lord and Savior, and you will continue to see 

your land parched and your throats dry.  To reject Jesus as Messiah is to spit in the face 

of almighty God.  He will not be mocked."
37

 

 

Christian Proselytizing of Jews 

  Jews are the object of proselytizing attempts in most of these novels, which is not 

surprising in light of the historical and theological connection between premillenialism 

and Jewish evangelism.
38

  Various strategies are used by Christians to convince their 

Jewish friends of the validity of the Christian message.  Sometimes it is shaped as a 

“right or wrong” debate.  One new convert to Christianity says to his friend:  “I’ve found 

him!  I mean he’s found me….  We’ve been wrong all this time.  My sister and her 
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[messianic] rabbi have been right all along.  Don’t you see, Scott?  Yeshua really is the 

Messiah!”
39

 

  Related to the theological “truth” of Christianity is its “reality” and its “power.”
40

  

Judaism, by contrast, is unreal and weak.  “The power of Messiah fills my bones,” cries 

one Jewish Christian who is speaking to the Knesset….  “The Messiah has already come 

and he was the Nazarene.  He was Christ.”
41

 

  A fictional Christian missionary explains how most Jews are not very religious; 

thus they are "nominal" believers, not true believers.  "Many may say that they're faithful 

to their Jewish religion because they go to synagogue once or twice a year.  But in reality, 

how many of them really live out their Judaism in faith and practice?"
42

   

  The results of fervent evangelism will be a “harvest of souls.”  A rabbi who has 

converted to Christianity in LaHaye and Jenkins’ Soul Harvest says to his “fellow 

converted Jews from each of the twelve tribes:  Plan on rallying in Jerusalem a month 

from today for fellowship and teaching and unction to evangelize with the fervor of the 

apostle Paul and reap the great soul harvest that is ours to gather."
43

  True love is found 

only in Jesus, who “loves us madly,” say the missionaries.
44

   Conversion is easy.  Just 

“trust” in Jesus.  “Simply pray to receive Christ as your Messiah, and believe in your 

heart that He died for you personally, and your sins will be forgiven."
45

   

  Proselytizing, or witnessing, must be accompanied by prayer for the unbeliever.  

One Israeli Christian in David Dolan’s End of Days prays for his parents:  "Yeshua, if 

you take me in the coming days, please be with my family in a special way and reveal 

yourself to my parents, especially Dad.  He's still hurting so much from his childhood in 

Europe.  Help him remember all that I've shared with him.  I love you, Lord."
46
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  The simple and direct method is often used.  “Jesus is the Messiah. I know. He 

saved me,” preaches an Israeli Christian.
47

  Another Israeli says to a fellow soldier, "I 

believe that Yeshua is the Messiah, the Son of Man, and the King of Israel."
48

 

  In an appendix to The Secret Code by Paul Meier and Robert Wise, the authors 

write the following exhortation:   

 

“Ask Jesus, the Son of God, the Messiah, to forgive your sins and to become 

part of your daily life.  Develop a relationship with Yeshua, the God-man, the 

Jewish carpenter who died on the cross to pay for your sins and will come 

back soon to end the Battle of Armageddon at the end of the Great Tribulation 

to begin His Kingdom.”
49

 

 

  The evidence is overwhelming and irrefutable, say these fictional evangelists,
50

  

who believe that they can establish beyond doubt that Jesus is the Messiah.  One 

character in LaHaye and Jenkins’ Apollyon states, "I would be so grateful if you would 

allow me to plead my case to you.  If I could personally show you my texts, my 

arguments, I believe I could prove to you that Jesus Christ is the Messiah."
51

 

 

 

Jewish Response to Proselytizing 

  The Jewish characters in these books display a variety of reactions when 

presented with evangelistic efforts by Christians.  These include strong emotional 

responses such as skepticism,
52

 anger,
53

 hatred, sabotage,
54

 physical violence,
55

 and even 

murder.
56

  One Jewish character in BeauSeigneur’s In His Image, becomes violent with 

his former friend,  
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"You and that damned rabbi, you're both meshummadim!" he said, using the 

Hebrew word for traitors.  Scott violently threw him to the ground.  Joel's left 

wrist and forefinger snapped as he tried to break his fall.  "I don't know you!" 

Scott screamed.  "I never knew you!  You're dead!  You never existed!  If you 

ever talk to me again, I'll kill you!"
57

 

 

  The accusation (leveled toward Christians) of blasphemy is fairly common when 

fictional Jews are proselytized.
58

  In the first Left Behind book,  

 

a rabbi at the Wall fell to his knees, his eyes toward heaven, and howled out a 

prayer in anguish.  "Silence!" shouted one of the preachers, and the rabbi wept 

bitterly.  The preacher turned to the crowd.  "He beseeches almighty God to 

strike us dead for blaspheming his name!  But he is as the Pharisees of old!  

He does not recognize the one who was God and is God and shall be God now 

and forevermore!  We come to bring witness to the Godship of Jesus Christ of 

Nazareth!"  With that, the crying rabbi prostrated himself and hid his face, 

rocking in humiliation at the wickedness of what he heard.
59

 

 

  One frequent response from Jews who are the object of evangelism is that “Jews 

don’t believe in Jesus.”  Another reaction is to call Christianity “idolatry.”
60

   There is 

usually a visceral reaction to evangelistic messages directed toward Jews, as in the 

following example from Jeffrey and Hunt’s The Spear of Tyranny:  "Isaac's face twisted 

in a sudden expression of distaste.  "Christians!  Sarah, don't you realize these are the 

people who have persecuted Jews for centuries?  Can we forget the Crusades, and the 

Inquisition, even the anti-Semitism of the twentieth century?"
61

  In another book an 

elderly Holocaust survivor responds:  "Our people have suffered immensely from the 

church over the centuries.  A Jew does not believe in that man.  It's against our 

religion!""
62

   

  Many Jews in these books are adamant that Jesus cannot be the Messiah since he 

did not fulfill all messianic prophecies.  Indeed, some characters point out that Messiah is 
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supposed to be a great political leader.
63

  However, a few Jewish characters are not 

offended by evangelistic rhetoric.   Their response is simply that they are Jewish and that 

Christianity is just not for them.
64

  Christianity is, for many of these fictionalized Jews, a 

“Gentile religion.”
65

   

  One character (in Bill Myers’ Fire of Heaven) at first feigns indifference when 

his daughter tells him of her conversion.  "If it's what you want, if it's really what makes 

you happy, then it's fine by me."  But this character still could not resist applying a little 

guilt when he tells her that "[S]till, I suppose it's best your mother isn't alive to see it.""
66

  

Family discord and rejection are frequent themes.  A Jewish convert to Christianity in 

The Tail of the Dragon says that his family “in Brooklyn Heights warned me not to come 

back.  My own father slammed the door shut."
67

  Another Jewish Christian (in Jean 

Grant’s The Revelation) is told by her brother that he now considers her dead because of 

her new beliefs.
68

 

  The character of Chaim Rosenzweig presents a more complex picture of the 

fictional Jew than is usually provided in these books, since his persona is sketched over 

many different books in the Left Behind series.  His first reaction to Christianity is one of 

indifference.  After his friend Rabbi Tsion Ben-Judah is converted to Christianity, he 

becomes more open to the Gospel but still sees it as unnecessary, even foolhardy and 

offensive, within a Jewish context.
69

  He acknowledges the repellant nature of 

Christianity to some Jews and wonders if his good friend Rabbi Ben-Judah has gone 

mad.
70

  Like many Jews in these apocalyptic books who at first reject Jesus, Rosenzweig 

eventually converts to Christianity. 
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Why do Jews reject Christianity? 

  Christians in these novels sometimes ask themselves why it is that Jews reject the 

Gospel when it seems so clear that Jesus is the promised Jewish Messiah?  The primary 

reason that is given is the age old accusation against Jews which is repeated in many of 

these books, that of Jews being stubborn and “stiff-necked” especially in regard to 

accepting the Christian message.  The Jewish ancestors of modern Jewish Christians 

rejected Jesus because they were “stiff-necked”.
71

  Israel has glorified itself instead of 

God.
72

  One converted rabbi was “astounded that the Jews still refused to believe that 

Jesus was who the Bible claimed he was."
73

   

  As the 144,000 Jewish Christians await Armageddon, they remember that at one 

time they had individually rejected Jesus, and that the Jewish people had over the 

centuries by and large turned their back on the gospel because of their “collective 

rebellion against God,” and because of “their animosity to others, their vanities and 

chasing after things of this world, their selfish acts, their lack of trust in their God.  They 

remembered too, the many false messiahs throughout the centuries that their people had 

followed."
74

  

  A related reason that is given for the Jewish rejection of Christ is that these 

(fictional) Jews are full of pride.  Here I am quoting from LaHaye and Jenkins’ Apollyon:  

 

"Proud? I am proud?" "Maybe not intentionally, Doctor, but you have ignored 

everything Tsion has told you about how to connect with God. You have 

counted on your charm, your own value, your being a good person to carry 

you through. You get around all the evidence for Jesus being the Messiah by 

reverting to your educational training, your confidence only in what you can 

see and hear and feel."
75
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  Another explanation for the Jewish rejection of Jesus that is provided in several 

of these novels is that the history and destiny of Israel requires it.   One of the “Two 

Witnesses” in LaHaye and Jenkins’ Assassins shouts, "How the Messiah despaired when 

he looked out over this very city!  …  We come in the name of the Father, and you do not 

receive us. ... God sent his Son, the promised Messiah, who fulfilled more than one 

hundred ancient prophecies, including being crucified in this city."
76

  Indeed, the 

antipathy toward Jesus is so strong that some fictional Jews would rather believe that the 

Antichrist is the Messiah than believe in Jesus.
77

 

  In the Left Behind series (and in some of the other books), the Two Witnesses, 

since they are ostensibly not traditional “Christians” but rather reincarnated Old 

Testament figures, seem to have more leeway in mocking and cursing and threatening 

Jews (and sometimes even killing Jews, albeit usually in self-defense) than do other 

characters.  In LaHaye and Jenkins’ Soul Harvest, one of them preaches: 

 

"Beware, men of Jerusalem!  You have now been without the waters of 

heaven since the signing of the evil pact.  Continue to blaspheme the name of 

Jesus Christ, the Lord and Savior, and you will continue to see your land 

parched and your throats dry.  To reject Jesus as Messiah is to spit in the face 

of almighty God.  He will not be mocked."
78

   

 

In another of the Left Behind books, one of the Witnesses calls Israelis “a generation of 

snakes and vipers, blaspheming the Lord your God with your animal sacrifices. You bow 

to the enemy of the Lord, the one who seeks to defy the living God!”
79

 

  Only a minority of Jews will believe, since the message of Christ is “anathema” 

to most.
80

  The great majority of Jews in these books, for various reasons, will reject 
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Jesus as Messiah and be doomed to hell.  Though usually left unsaid, “the place of eternal 

torment” is the ultimate destination for those Jewish characters who refuse the good news 

of salvation in Jesus.
81

 

 

Conversion Narratives 

  One of the most dramatic aspects of these apocalyptic novels is the conversion of 

Jewish characters to Christianity.  At least one of these conversions occurs in most of the 

books considered in this paper, although sometimes one conversion is spread out over 

two or three books in a series.   

  Jews who convert to Christianity in these novels come from a variety of 

backgrounds, including secular, moderately religious, and observant.  Many are native 

born Israelis, but there are also other Jews who are Russian, American, and Austrian.  

Some are older Holocaust survivors, but many are relative youngsters in their twenties or 

even younger.  One of the most unusual stories concerns a Jewish character who is raised 

ultra-Orthodox, becomes a hippie and political radical, and then turns to Christ and 

becomes a messianic rabbi.
82

  In another book a young man is raised as a secular Jew, 

makes aliyah, becomes Orthodox and militantly Zionistic (and violently opposed to 

Christianity), and finally becomes a Christian.
83

 

  Many of the conversion narratives in these novels have similar themes.  One 

motif is that before a Jewish fictional character can convert to Christianity, he or she must 

first express resistance to the idea of believing in Jesus as Messiah.  Sometimes this 

resistance comes in the form of passive indifference, such as one Jewish character who 

says that “having a 'relationship' with God sounds a little goofy”,
84

 or another character 
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who “had grown up doubting whether Jesus of Nazareth even existed.”
85

   But often the 

resistance is active and in many cases the characters are strongly antagonistic.  An older 

Holocaust survivor says that Jesus "may have been born a Jew, but he died a rebel and an 

apostate!  ...  I may have abandoned my belief in God after the Holocaust, but I still know 

it's idolatry to worship that man, or any other.  Our Scriptures make that clear."
86

   While 

this active resistance usually plays out in verbal confrontations and jousting, occasionally 

their anger and passion cause some of these antagonistic Jews to become physically 

violent.
87

 

  After a period of resistance, many Jewish characters experience a crisis of one 

degree or another.  Sometimes it is an inward crisis of cognitive dissonance or inner 

conflict.  For example, one character in Meier and Wise’s The Secret Code states:  “I 

can't escape such overwhelming evidence....  I always believed science was superior to 

religion.  Now, my computer ends up confirming the supremacy of God....  Science was 

my religion, but look at what happened."
88

  Occasionally the conflict is based in family 

troubles, such as when the Feinbergs, a family of secular Jews, visit a Christian counselor 

for group therapy to work out their problems and (on Rosh Hashanah) watch their 

therapist “raptured” before their eyes.
89

 

  Following the crisis in their life, many Jewish characters also experience some 

kind of supernatural enlightenment, often a vision or a dream, which propels them toward 

conversion.  One young Jewish man recalls a childhood Passover seder and then suddenly 

begins to fantasize about a rabbi appearing at the place set for Elijah, who says, "Let us 

fool ourselves no longer"
90

  Another character says that she "felt the Nazarene's power.”
91

  

A protagonist named Nathan Cohen has a dream where he meets Jesus in heaven.  
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"Suddenly the Son assumed the shape of a Lamb, then quickly that of a powerful lion 

with a full mane.  Yes!  Cohen realized from his study of the Bible, He [Jesus] was the 

Lion of Judah!"
92

   

  Sometimes the enlightenment is simply a sudden realization that the past was 

deception and the present is truth.  Witness one character’s transformation (I’m quoting 

from Robert Van Kampen’s The Fourth Reich): 

 

In an instant she realized that Yeshua … was responsible for her survival and 

protection, now and throughout her entire life.  He was coming to save her 

and destroy the enemies of her people.  And in that moment of understanding, 

Sonya Petrov knew that Yeshua was her God and Meshiah….   [S]he would 

love and follow him forever.
93

   

 

  Whatever the circumstances, each character who converts reaches a point where, 

both intellectually and emotionally, he or she is convinced that Jesus is “everything.  The 

truth and the life.  The beginning and the end."
94

   

  The next step for most characters in these books is that of acceptance (of the truth 

of Jesus as savior) and conversion (to Christianity).   The following excerpts contain 

various prayers and statements that mark individual characters’ transition from Jew to 

Christian: 

 

“Just let go and trust God with your life, Leah, it's as easy as that.  God does 

the rest.  Simply pray to receive Christ as your Messiah, and believe in your 

heart that He died for you personally, and your sins will be forgiven.”
95

   

 

"Jesus ... Yeshua, we're still very confused, but we must place our faith in 

You.  We want to believe the right things and get ready for whatever is ahead.  

“...  I know I've done a lot of selfish things, and I need Your help.  Please 
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forgive me where I've messed up in the past .. today .. in the future.  Thank 

You for remembering us on Your cross.  We now offer You our lives.”
96

 

 

“As I have come to realize, I was wrong not only for the way I treated my 

parents, I was also wrong about my parents' beliefs.  I now know they were 

right: Yeshua -- Jesus -- is the Jewish Messiah.”
97

 

 

  Once Jews are converted in these novels, they often change in terms of their 

lifestyle and habits.  For example, in one novel (Ellen Traylor’s The Oracle) a rabbi who 

is consistently rigid, depressed, and angry turns into a joyful, optimistic, friendly person 

upon his conversion to Christianity.  He began to behave with  

 

uncharacteristic cheerfulness and atypical chatter. …  He tried to suppress it 

but found it bubbling up from somewhere inside himself, nearly embarrassing 

him with its unexpected eruptions.  To his own amazement, the abrupt, bored, 

angry Katz seemed to be no more.  Even the more positive aspects of his 

personality -- his studious, cautious, reserved nature -- appeared to have taken 

a backseat to more childlike effusiveness.  Like people he had heard of in love 

songs and silly romances, he was acting and feeling as if he were in love.  ....  

Feeble as his fledgling faith was, however, he knew something very real had 

happened to him.  He knew, if he knew nothing else, that God the Father 

loved him, and that knowledge would get him through the day.
98

 

 

  The most common change in these new Christians is their strong desire to 

evangelize other Jews (and, to a lesser degree, non-Jews) to convince them of the truth of 

Christianity.
99

  Their efforts are sometimes rebuffed but in many cases they become 

successful evangelists. 

  Christian conversion ceremonies and rituals, such as baptism, are rarely if ever 

mentioned in any of these novels.  Given the emphasis of many evangelical 

denominations on “faith only” and the resulting de-emphasis of ritual, this omission is not 

surprising. 
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  Most of the novels examined in this paper reflect a theological dogma that asserts 

that many Jews will turn to Christ during the “last days.”  For some novelists (and 

evangelical theologians), this process will be gradual, and despite the conversion of many 

hundreds of thousands of Jews to Christianity, most of the world’s Jewish population will 

not convert.
100

    Others picture a “mass conversion” that includes most or all of the Jews 

alive on earth at the second coming of Christ and the end of the tribulation period.  Two 

authors describe the scene (David Dolan’s The End of Days, and Robert Van Kampen’s 

The Fourth Reich):   

 

Synagogues overflowed with thankful men, women, and children.  They could 

see the heavenly sign in the sky.  Their Messiah had returned to save them.  

Hearts begged for forgiveness, and thousands repented of the sin of unbelief.  

Many tearfully recited portions of Isaiah 53, realizing now that it was a 

prophecy of their rejected Messiah.
101

 

 

"Deliverance Day is when Yeshua will personally return to Earth for the 

salvation of every Jew who has yet to put his trust in Yeshua ... and survives 

Holocaust II."
102

   

 

  As noted earlier, most dispensationalists believe that 144,000 Jews will hide from 

the Antichrist in Petra during the Tribulation period.  When Jesus returns to earth, he 

comes first to Petra where, in Van Kampen’s The Fourth Reich, "one by one, every man, 

woman, and child recognized Yeshua of Nazareth, their Meshiah, the Promised One of 

Israel.  Before the figure of their Lord had even touched the ground, everyone had fallen 

to their knees to worship their King, with sobs of grief and joy."
103

  Even the prime 

minister of Israel bows down “before Yeshua, face down in the dirt."
104
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Rabbis and Conversion to Christianity 

  A variety of rabbis, almost all of them biblical scholars and Orthodox in religious 

observance, come to faith in Christ in the course of many of these novels.  For example, 

Saul Cohen "is a former Hasidic rabbi" who "was disowned by the rest of Judaism nearly 

twenty years ago when he began to teach that Jesus was the Jewish Messiah."
105

  Once he 

was “considered the most politically powerful rabbi in the world" and the "heir apparent 

to the Lubavitcher Rebbe," but now he is the object of disgust and disdain.
106

 

  Many of these rabbis-turned-Christian continue to dress according to custom and 

to call themselves “rabbi.”
107

  One fictional rabbi was converted during World War II,
108

 

but most rabbis in these books find their way to Christ during the Tribulation Period.  The 

conversion process for these rabbis follows the same sequence as other Jewish converts 

to Christianity in these novels.  At first the rabbis are resistant, but eventually they 

become overwhelmed with the evidence from messianic prophecies.
109

 

  Some rabbis are secret Christians,
110

 but most (once they convert to Christianity) 

are open about their faith and indeed strongly evangelistic.
111

  One of these fictional 

rabbis expresses great surprise that other Jews continue to be resistant to the gospel,
112

 

but another (in Ellen Traylor’s The Priest) is more optimistic and describes how “many 

of my fellow rabbis are now participating in Messianic congregations.  The Messianic 

movement is, to be frank, enormous in Israel and among Jews of many lands.”
113

 

  It is not easy for these fictional rabbis to become Christians.  For example, Ellen 

Traylor (in The Oracle) writes of one rabbi who shakes “from head to toe” as he talks to a 

Jewish Christian about Jesus.  He is in tears and consumed with anguish as he decides to 
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express his faith in Christ, but after he prays to Jesus for forgiveness, his relief is palpable 

and his joy is great.
114

 

 

Jewish Converts to Christianity 

  Jews who have converted to Christianity are also called “Jewish Christians,” 

“Jewish Believers,” or “Messianic Jews” in these books.  Some prefer not to be called 

Christians,
115

 and indeed most emphasize their Jewish heritage through their clothing, 

dress, style of speech, and liturgical forms.
116

  While some are from Orthodox 

backgrounds, a large percentage of these characters are from secular or non-observant 

Jewish homes.  Regardless of their upbringing, many of the converts in these books 

wonder “how they had so long missed what now seemed so obvious."
117

 

  Some of the Jewish Christians in these novels claim a direct connection to the 

early Christians of the first century,
118

 but others see themselves as a new movement.  For 

example, Zachary Cohen is portrayed as "a Messianic Jew, a member of a movement so 

new and so untried compared to the millennia of Jewish history, that relatively few on 

earth had heard of it or paid any attention to it."
119

  They believe they are “completed” in 

Jesus, and that they are now more Jewish than ever before,
120

 although they recognize 

that holding the belief that “no Jew was truly fulfilled until he or she had found the 

Messiah”
121

 implies that other Jews are “incomplete.”  These fictional Messianic Jews 

celebrate Jewish festivals but almost always interpret them through Christian theology.
122

 

  One fictional Messianic Jew states:  "I am a Jew by birth and observe the Sabbath 

and Passover and the high holy days ...  But I am also a Jew that believes in Jesus as the 

Messiah of Israel.  So I attend also a Christian church.  I am a Messianic Jew."
123
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Another fictional character says, "I sit before you a Jew, … nothing more and nothing 

less.”
124

 

  Many of the Jewish Christians in these novels are militantly proud of their 

Jewishness and consider it unfair that they are singled out as apostates.  They often decry 

the apparent hypocrisy that they face, since Jews can be almost anything (atheists, 

secular, Buddhists, followers of another Messiah) except for Christians.  As one character 

states (in James Beauseigneur’s In His Image):  

 

"We have never renounced our faith!" Rosen's voice grew both defensive and 

dogmatic.  "Many Jews are agnostics or atheists; and Israel grants them 

citizenship.  But because we believe the prophecies about the promised Jewish 

Messiah, they say we're the ones who have denied our faith!  Accepting 

Yeshua is not a matter of denying our faith but rather of completing it!”
125

 

 

  One of the hallmarks of dispensational eschatology is that 144,000 Jews (12,000 

from each tribe of Israel) will convert to Christianity during the Tribulation period.  Most 

of the novels examined in this paper include this theological belief as a plot device.
126

  

These new converts become evangelists and travel throughout the world preaching the 

gospel.  In the end, these 144,000 Jewish Christians are supernaturally kept protected in 

the mountains of Petra, in Jordan, near the Israeli border.
127

  

  Jews who have converted to Christianity face special persecution in these books.  

This persecution comes from other Jews who are upset about their conversion but also 

from the forces of the Antichrist.
128

  In one novel, the Israeli secret police follow, shoot 

at, harass, torture, and kill Messianic Jews.
129

  At the very least, Jewish Christians in 

these works of fiction face alienation from the Jewish community; in the worst cases they 

are murdered by other Jews. 
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Conclusion and Analysis 

  My analysis of fictionalized Jews as represented in evangelical apocalyptic 

novels leads me to make the following conclusions about the perceptions of Jews within 

evangelical theology in its dispensationalist flavor as popularized in these books. 

  First, popular dispensationalist theology asserts that a great outpouring of anti-

Semitism (sometimes called the second Holocaust) awaits all Jews who do not convert to 

Christianity before the rapture.  The Antichrist will attack and seek to kill all remaining 

Jews on earth, especially those living in Israel.  Millions of Jews will suffer and die in a 

bloodbath.  These beliefs are reflected not only in the works of fiction cited in this paper, 

but in evangelical nonfiction as well.
130

  This second Holocaust is seen by evangelical 

Christians as tragic but inevitable.
131

 

  Second, proselytizing of Jews, often using messianic prophecies from the 

Hebrew Bible, is a very important facet of evangelical Christianity.   However, 

evangelicals also realize that the Jewish response to missionaries will at first almost 

always be negative, and sometimes passionately so.  Evangelical Christians understand 

that there are many reasons that Jews have historically rejected Jesus, but they hope to 

overcome these barriers through friendship, prayer, and dialogue.  It is a firmly held 

belief of dispensationalists that in the “last days,” large numbers of Jews (ranging from 

hundreds of thousands to possibly millions) will convert to Christianity.  These novels 

reflect this doctrine through a wide spectrum of conversion stories, including several in 

which rabbis come to faith in Christ.  In almost all of these narratives, Jews who become 

Christians continue to self-identify as Jews and retain a Jewish flavor (if not a Jewish 
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essence) in a variety of ways, including dress, language, and rituals.  They also 

experience an added burden in that they are persecuted (by the Antichrist and his 

minions) for being both Jewish and Christian, and they are rejected (sometimes violently 

so) by the mainstream Jewish community for their belief in Jesus. 

  Third, popular evangelical theology sees a connection between the end time 

suffering of the Jewish people and their ultimate conversion to Christianity.  It is no 

longer in style to blame the German genocide of Jews on Jewish rejection of Jesus 

(among other Jewish “sins”), but evangelical theology continues to posit a correlation 

between the second Holocaust of the end times and Jewish resistance to Christianity.  The 

suffering of the fictional Jews of these novels is seen as a refining fire that will greatly 

reduce the overall number of Jews in the world but will bring about redemption and 

salvation (through conversion to Christianity) for those who survive. 

  It is difficult for many non-evangelicals to fathom the seeming disparity between 

expressed love for Jews and (at the same time) the implied disparaging of the Jewish 

religion and the firm belief that millions of Jews will die in a second Holocaust.  Yet, this 

is exactly what occurs in these apocalyptic novels.  In his historical study of Germany, 

Levenson
132

 discusses a similar sentiment among evangelical German Protestants in the 

19
th

 and early 20
th

 centuries.  He concludes that the “tension between antisemitic and 

philosemitic tendencies led to a treatment of Judaism that was highly compartmentalized 

in a way that left both their philosemitism and their Christian triumphalism intact.”
133

  In 

our analysis of evangelical apocalyptic fiction, we may draw the same conclusion.  

Evangelical Christian novelists writing about Jews must maintain an ambivalence about 

their subjects if they are to be true to their theological tenets which insist on the exclusive 
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truth of Christianity (and thus a denigration of all other religious viewpoints) and yet (at 

the same time) a love and respect for the dignity of all human beings.  This ambivalence 

is evident not only in these apocalyptic novels but also in the writings of evangelical 

theologians who wrestle with the tension of living in two worlds, the world of evangelical 

Christianity and the more pluralistic and tolerant world of Western civilization.
134

 

  Paul Boyer sums up the complexities and tensions of premillenial 

dispensationalism vis-à-vis Jews and Judaism when he writes that: 

 

Premillennialism is a complex system; it is not merely a theological mask for 

Jew hatred.  Indeed, it incorporates many philo-Semitic elements.  Yet 

important structural components of this ideology encourage an obsessive 

preoccupation with the Jews as a people eternally set apart, about whom 

sweeping generalizations can be made with the sanction of biblical authority.  

Premillennialism also incorporates a view of Jewish history that, while not 

condoning anti-Semitic outbreaks, sees them as foreordained and inevitable.  

...  For prophecy believers, the most tragic chapter of that history still lies 

ahead.  And no human effort can prevent that blood-soaked chapter from 

unfolding as God has ordained, at a time of God's own choosing.
135
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